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From “ Illustrations of the Divine Government.” 

By T. Sournwoop Smirn, M. D. 
MANNER IN WHICH THE DIVINE GOVERNMENT IS 
ADMINISTERED. 


When the Deity is represented as appointing and controlling every ~ 


event, it may seem difficult to conceive how this can be reconciled 
with the agency and accountability of man. A little consideration, 
however, will show, that these truths are not incompatible with each 
other. 

Though the Sovereign Arbiter of events regulates and determines 
every thing, yet he carries on the administration of the world by the 
instrumentality of other beings. Seldom does he act directly; seldom 
is he the immediate cause of any thing. He has left the develope- 
ment of his vast plan to the operation of what are termed secondary 
causes; but these can act only so far and in such a manner as he has 
appointed. 

The material world is governed by certain general laws, which 
are never interrupted except on occasions of supreme importance, 
foreseen and provided for from the beginning. These laws, though 
thus steady and invariable in their operation, bring about in every 
instant of time, precisely that condition only of the material world 
which he appoints, and which is necessary to carry on his purposes 
with regard to his animal and moral creation. 

The animal and moral world he governs by laws equally fixed and 
invariable; but being of a nature different from that of the material 
world, they require to be governed by different laws. By different 
laws, therefore, they are governed: by laws, admirably and exactly 
suited to its nature, each is guided to its destined end. 

The material world being without sensation and thought, is go- 
verned by a particular set of laws. The animal world, possessing 
sensation and thought, is governed by another set. By sensation and 
thought an animal is induced to act. Every animal possesses a fixed 
and determinate constitution, according to which, sensation and 
thought are excited in it in a particular, determinate manner. The 
great agent in inducing sensation and thought in the animal, is the 
material world. A certain state of the material world will inevitably 
produce a certain sensation in an animal, possessing a particular con- 
stitution; that sensation will produce a particular volition, and that 
volition will lead, certainly, to a particular action. It only requires, 
therefore, an exact knowledge of the constitution of the animal world 
to render its state at all times precisely what may be required: for 


he who perfectly understands the constitution of the material and 
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the animal worlds, and has a sovereign control over both, has ouly 
to adapt the state of the one to that of the other, to make both, at 
any and at all periods, exactly what he wishes. While every animal 
coes on regularly to exercise its different functions, he may at all 
times maintain the whole animal world in the condition he pleases ; 
for he may so modify the operation of the material world upon it, as 
inevitably to bring it into the state he wishes, unless it violate its na- 
ture, which of course is impossible. ‘Thus, then, we see how a sove- 
reign control may be exercised over the material and animal worlds, 
while yet boih invariably act according to the settled principles of 
their nature. 

If we ascend in the scale of creation, we shall find that the princi- 
ple of the divine administration is exactly the same. Man is endowed 
not only with the faculties of sensation and thought, but with the 
power of distinguishing between the rectitude and immorality of 
conduct. He is capable of understanding his obligations and the 
grounds of them. Certain actions appear to him to be good: others 
he regards as evil. The performance of the one is attended with a 
consciousness that he has acted right, and excites the sensation of 
happiness ; the performance of the other is attended with an inward 
conviction that he has acted wrong, and produces misery. All this 
takes place in a fixed and invariable manner, according to certain 
laws which are termed principles of his nature, and the faculty on 
which this discrimination and feeling depends, is termed his mora/ 
nature. 

Now it is obvious, that to a certain extent, a being thus endowed 
may be governed exactly in the same manner as a creature who pos- 
sesses only an animal nature. In him, as well as in the mere animal, 
sensations will be excited by the external circumstances in which he 
is placed. In him too, a particular sensation will excite a particular 
volition; but the exercise of this volition will be attended with a 
result which is never found in the animal: with a consciousness that 
he has acted well or ill: with a feeling of approbation or of disap- 
probation ; with a sensation of happiness or misery, arising purely 
from the action itself. This train of sensation becomes itself a new 
source of action; but it arises according to certain fixed laws, and 
operates as steadily as any other principle of his nature, or as any 
law of the material world. He, therefore, who perfectly understands 
this nature, who knows how every circumstance will affect this mora! 
agent, and who has a sovereign control over events, can govern him 
with the same steadiness with which he regulates the animal or the 
material world: can make him at all times feel, and think, and act, 
as may be necessary to carry on the great designs of his administra- 
tion, without violating any principle of his nature. By adapting the 
particular situation in which he is placed to the particular state of 
his mind, he can excite whatever volition, and secure whatever action 
he pleases. What is maintained, then, is that, with respect to every 
individual in the world, there is this exact adaptation of circum: 
stances to his temper, his habits, his wants, so that while he is lef: 
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io the full and free exercise of every faculty he possesses, he can 
feel and act only as the Sovereign of the Universe appoimts; because 
the circumstances which excite his sensations and volitions are de- 
termined by him. It is not just to suppose that the Deity exercises 
any such control over his creatures, as to force them to act contrary 
to their will, or to violate any principle of their nature: they always 
act, and must act, according to their will, and in conformity to their 
nature; but, at the same time, he secures his own purpose, by 
placing them in circumstances which so operate upon their nature, 
as certainly to induce the conduct he requires. 

Volition cannot arise, as is often imagined, at the pleasure of the 
mind. ‘The term volition expresses that state of the mind which is 
immediately previous to the actions which are called voluntary ; but 
that state is not induced by the mind itself, but by objects operating 
upon it. The circumstances in which a percipient being is placed 
excite sensations, and sensations ideas. Sensations and ideas induce 
that peculiar condition of the mind which is termed pleasurable, or 
its Opposite, which is termed painful: the feeling of pleasure excites 
desire ; that of pain aversion: will is the result of this state of the 
mind. Prove to the mind that an object is desirable, that is, that it 
will induce pleasure,.and you immediately excite in it the volition 
to possess it: prove to it that an object will occasion pain, and you 
excite the volition to avoid it. Volition then, it is manifest, depends 
on the object, whatever it be, which the mind contemplates as desira- 
ble or otherwise. ‘Take away the object, there is no volition ; satisfy 
it that the object can affect it neither with pleasure nor pain, there 
is no volition. So that volition does not spring up in the mind of 
its own accord, and without cause, but is entirely dependent upon 
objects perceived to be, or supposed to be, desirable. In a word, 
and to repeat what has already been said, sensations and ideas are 
attended with the feelings of pleasure or of pain: these induce 
desire or aversicn, and these volition, with as much certainty and 
steadiness as the law of gravitation produces the phenomena which 
at2 dependent upon it. 

Volition being thus dependent on the circumstances in which an 
individual is placed, any given volition may be excited in him by a 
certain modification of his circumstances. We find that the tempers 
of different men are infinitely various; the Deity has made a cor- 
responding variety in the situations in which he has placed them. 
To every individual he has assigned his allotted work: to every in- 
telligent and moral agent he has given a certain part of his administra- 
tion to carry on, and in order to qualify him for it, he has adjusted 
to the particular constitution of his nature, every circumstance of 
his being, from the first instant of his existence to that which termi- 
nates his earthly career. If what is termed his natural disposition 
be such, as would seem to render him incapable of performing it, 
the situation in which he is placed is adapted to it, and is such as 
to excite, to repress, or to modify it, till it becomes exactly what is 
necessary to fit him for his work ; so that every individual is strictly 
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an instrument raised up and qualified by God to carry on the wise 
and benevolent purposes of his government. 

Suppose it is his will to lead men to the discovery of the most 
interesting truths respecting the phenomena of nature, and the laws 
by which the universe is governed; he endows an individual with a 
clear and capacious mind; he places him in circumstances favoura- 
ble to the developement of his intellectual faculties; he leads him 
to observe, to reflect, to investigate; he forms him to those habits of 
patient and profound inquiry which are necessary to elicit the truths 
to be disclosed, and sufficient to secure him from every temptation 
to carelessness and dissipation: he raises up a NEwron. Suppose, 
after having for wise, though perhaps inscrutable reasons, permitted 
the most low and degrading notions to prevail respecting his own 
character, government, and worship, he determines to lead back the 
minds of men to purer and nobler sentiments, and to overthrow 
those corrupt systems of religion which have prevailed for ages, and 
in the support of which the passions and interests of men are now 
engaged, ne raises up an individual whose mind he enlightens; 
whose soul he fills with an ardent zeal for the purity of religion and 
the simplicity of its rites; whuse spirit danger does but excite, and 
suffering cannot subdue ; who, though cities and empires arm against 
him, and one general cry of execration and menace follow him from 
land to land, goes on with undaunted courage to expose abuses, and 
to call, in a louder and louder voice, for reformation: it is the voice 
of a Luruer which makes corruption rage, and superstition tremble, 
Suppose it is his will to save a people in love with liberty, and 
worthy, because capable of enjoying it, from oppression, and to 
exhibit to the world an example of what the weak, who are virtuous 
and united, may effect against the strong, who are corrupt and tyran- 
nical: in the very season when he is needed he forms, and in the 
very station where his presence is necessary he places, a WaAsHING- 
Tron. And suppose it is his will te pour the balm of consolation into 
the wounded heart, to visit the captive with solace, to extend mercy 
to the poor prisoner, to admit into his noisome cell the cheering 
beams of his sun, and his refreshing breezes, he breathes the genu- 
ine spirit of philanthropy into some chosen bosom ; he superadds an 
energy which neither the frown of power, nor the menace of interest, 
nor the scorn of indifference can abate ; which exhibits so strongly 
to the view of men the horrors of the dungeon, as to force them to 
suspend for a while their business and their pleasures ; to feel for 
the sufferings of others, and to learn the great lessons, that the 
guilty are still their brethren ; that is better to reclaim than to de- 
stroy; that the punishment which is excessive is immoral; that 
that which does not aim to reform is unjust, and that which does 
not actually do so, unwise; he gives to a suffering world the angel- 
spirit of a Howarp. 

The bodily frame and the natural temper of an individual may 
seem, as has already been observed, ill adapted to execute the work 
which the Deity has determined to perform by him: yet no force 
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is employed to induce him to do it. He is not compelled to act against 
bis volition, but the circumstances in which he is placed are so 
adapted to his corporeal, his mental, and his moral constitution, as 
to excite the requisite volition. Suppose his bodily frame is weak ; 
his temper irritable ; his mind bold, impetuous and rash: the part 
assigned him in the great drama of life requires uncommon bodily 
exertion: he must face the storm; he must endure the extremes 
of heat and cold: often he must lie unpillowed and unsheltered; bis 
fatigue excessive; the supply even of the common necessaries of 
existence scanty and irregular. How can all this be without his 
petishing? He is led to adopt that regimen and exercise, together 
perhaps with that course of medicine, which strengthen his debili- 
tated frame: gradually he is inured to fatigue and toil, and gradually 
he becomes capable of sustaining an astonishing degree of both. In 
order to ensure his success, the utmost patience, gentleness, caution 
and foresight, are necessary. But his temper is irritable, and his 
mind bold, impetuous and rash. Experience teaches him the folly 
of indulging this morbid sensibility ; it occasions him bitter moitifi- 
cation ; his impetuosity hurries him into errors which bring with 
them a long train of calamities; his boldness disappoints his cherish- 
ed hopes; his rashness snatches from him some favourite object at 
the very moment when success is placing it in hishand. The school 
of life teaches him to act better the part of life; present failure pre- 
pares him for future success; he learns, that if he would escape 
perpetual vexation and lasting misery, he must check the first risings 
of passion, reflect before he acts, and act with caution. 

Suppose the disposition of another is so mild as almost to degene- 
rate into weakness ; his caution is in danger of inducing irresolution; 
and he is in the habit of considering and re-considering every cir- 
cumstance, so minutely and so often, that he nearly loses the season 
of action, He is wealthy, attached to wealth, and full of the timidity 
which riches induce. Yet this is the man who is to take a leading 
part in some great event which requires promptitude, decision, un- 
common effort, unconquerable perseverance, the certain sacrifice of 
a great portion of wealth, perhaps the loss of all. He is not forced 
along, an unwilling agent; he is not surprised out of the caution of 
his character; he does not give up his wealth with reijuctance and 
murmuring. He is led to view the event in which he is destined to 
take so great a share, as so important, that even Ae ceases to doubt 
of the propriety and necessity of endeavouring to effect it, and as so 
valuable that he deems it worth the sacrifice he is called upon to 
make: the path marked out for him is so vividly displayed before 
his eyes, that he cannot but sce it; he thinks it is the path of duty; 
he knows it is that of honour; he believes it will be that of happi- 
ness. His agency in this event,-therefore, is now so far from being 
against his volition, that restraint would be placed upon that volition 
were he not the agent in it that he is. This, then, is the way in 
which the Deity influences his creatures. In order to secure his 
purposes, he does not cause them to act against their volition ; bu: 
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he so impresses their understandings and their hearts, as to make 
them feel that their happiness depends on the performance of the 
work he assigns them. 


| aan 
———_— 


GENUINE OLD CALVINISM. 


A few extracts from standard Calvinist writers shall here be 
riven, that people may compare their sentiments with the religious 
dreams of Goths and Vandals, ‘Turks and Saracens, Caffrarians and 
New Hollanders, and determine their relative superiority. 

President Edwards, while speaking of men as they come into 
life, with the very nature which God has given them, holds the fol- 
lowing language : 

“ So that thus it is, that 2atural men are held in the hands of God 
over the pit of hell: they have deserved the fiery pit, and are alrea- 
dy sentenced to it; and God is dreadfully provoked, his anger is as 
great towards them, as to those that are actually suffering the execu- 
tion of the fierceness of his wrath in hell; * * * * * * the devil is 
waiting for them; hell is gaping for them ; the flames gather and 
flash about them, and would fain lay hold on them and swallow 
them up.” 

“ They are now the objects of the very same anger and wrath of 
God, that is expressed in the torments of hell. And the reason why 
they do not go down to hell at each moment, js not because God, in 
whose power they are, is not very angry with them; as angry as he 
is with any of those miserable creatures that he is now tormenting 
in hell, and do there feel and bear the fierceness of his wrath.” 

In another place, addressing zatural men, or those who remain in 
the condition in which they were born, he observes: 

* The God who holds you over the pit of hell, much as one holds 
a spider or some loathsome insect, over the fire, abhors you and is 
dreadfully provoked ; his wrath towards you burns like fire; he looks 
upon you as worthy of nothing else but to be cast into the fire; he 
is of purer eyes than to bear to have you in his sight; you are ten 
thousand times so abominable in his cyes as the most hateful and 
yenomous serpent is in ours.” 

Calvin, speaking of the moral state of infants at, or even before 
their birth, advances the following opinion : 

* And so even infants bring their damnation with them from their 
mother’s womb; for although they have not yet produced the fruits 
of their iniquity, they have the seed of it enclosed within them. Nay, 
their whole nature is, as it were, a seed of sin; so that it cannot be 
otherwise than odious and abominable to God.” 

Indeed so fully does he believe this sentiment, that he repels the 
opposite idea with seeming warmth, and in these words : 

© As if I denied that the whole race of Adam was, by nature, under 
a curse, so that even infants, being born to light, are liable to eternal 
death.” 

V-dwards again has furnished a representation of man’s last state; 
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should he continue through life with the same nature he received 
at his birth, or in the same moral state in which his rational existence 
commenced, for the sermon is entitled, MEN NATURALLY GOD’s 
ENEMIES. 

“ If you continue God’s enemy until death, you will always be his 
enemy. And after death, your enmity will have no restraint, but it 
will break out, and rage without control. When you come to be a 
fire-brand of hell, you will be a fire-brand in two respects, viz. as 
you will be all on fire, full of the fire of God’s wrath; and also as 
you will be all on a blaze with spite and malice towards God. You 
will be as full of the fire of malice, as you will with the fire of divine 
vengeance; and both will make you full of torment. Then you will 
appear as you are, a viper indeed. You are now a viper, but under 
great disguise ; a wolf in sheep’s clothing ; but then your mask will 
be pulled off; you shall lose your garments and walk naked, Rev. 
xvi. 15. Then will you, as a serpent, spit poison at God, and vent 
your rage and malice in fearful blasphemies. Out of that mouth, out 
of which, when you open it, will proceed flames, will also proceed 
dreadful blasphemies against God. That same tongue, to cool which 
you will wish for a drop of water, will be eternally employed in 
cursing and blaspheming God and Christ.” Edwards’ works, vol. vii. 
p- 198. 

This description is rendered more glowing, and the horror of the 
the picture stands out in bolder relief, when it is remembered, that 
this is the damnation of infants, this the eternity of these little 
vifiers ! 

An army of 700,000 ministers is certainly needed to convert the 
heathen to such christianity, and to spread so glorious a doctrine over 
the earth with the universality of night. The moral, intellectual 
and civil condition of the pagan nations would be so astonishingly 
improved by proselytism to this faith, and a practice correspondent 
to it, that no philanthropist, no vindicator of a religion, that sends 
unborn infants to hell, should longer be remiss in a work designed 
to enhance the glory of God, and to promote the felicity of his race. 

Uni, Mag. 


er 


Extracted from Balfour’s Inquiry. 

‘¢ 4th. Let us now consider how my views, and their opposite, 
affect the diffusion of the gospel in the world. Say some, “if your 
views are correct, why trouble ourselves, or be at such an expense 
to send the gospel to the heathen?” I beg leave to remark on this, 

Ist, That to publish the gospel to all the world, is the express 
command of God. In doing so, then, we are only obeying God. 
When he gave this command, it ought to be noticed, that he does 
not assign as a reason why it should be published to the whole world, 
that it was for the purpose of saving the heathen from hell. No, 
nothing like this is proposed, nor is it used as an argument to influ- 
ence the heralds of salvation to zeal in the service. 

2d, The apostles, in publishing the gospel! to the heathen world, 
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never mentioned hell or Gehenna in any way ts them. “They never 
named it as a doctrine to be believed, nor proposed it as an object te 
be obtained, to save the heathen from hell. Nor is it used as an 
argument to induce them to believe their testimony. As this is in- 
disputable, I ask why they were induced to preach to the heathen / 
Why cid they put themselves to the trouble and expense of dif 
fusing the light of the gospel among them? As they preached 
nothing about hell, we have every reason to think that they believed 
there was none, Yet it is evident that they did not reason as some 
do now, that if this doctrine be true, it is needless to preach the 
gospel to the heathen. It seems that they thought there were other 
objects to be obtained by preaching the gospel to them, although 
there was no hell to be saved from. ‘The principal object to be ob- 
tained by sending missionaries to the heathen in our day, seems to 
be to save them from hell. If this be the only object of sending 
them, we think they may abide at home; for certainly they are 
running on an errand to them, on which the apostles were never 
sent. 

3d, Let us see what were the objects which the apostles proposed 
by their preaching, although they had no hell from which the 
heathen were to be saved, By reading the history of their preach- 
ing in the Acts, we find that they had the following, among other 
noble and glorious objects, in view. The heathen were ignorant of 
the true God, and rendered homage to idols, who were no gods. 
Thty proposed to instruct them in the knowledge of the true God, 
and to turn them from idols to his fear and service. ‘They were 
sunk in superstition, and abandoned to all manner of wickedness. 
The apostles proposed to deliver or save them from these things, by 
enlightening their minds in the knowledge of the gospel of Christ, 
and directing them to means and motives to holiness. The world, 
by all its boasted wisdom, was never able to produce this. The apos- 
tles, by the preaching of Jesus Christ and him crucified, did accom- 
plish this. The heathen, in consequence of ignorance and crime, 
were wretched even as to temporal happiness, and as to happiness 
hereafter, they had no hope. The apostles proposed to enlighten 
their minds in the doctrine of immortality beyond the grave, and 
give them a source of consolation even under all the ills of the pre- 
sent life. ‘Those who wish to see what they proposed, yea, accom- 
plished, may consult the Acts of the Apostles, and all the epistles. 

May I not now ask, are these not objects of importance sufficient 
to send the gospel to the heathen? Unless there is a hell to save 
them from, is it of no consequence, that they live and die in igno- 
rance, superstition, and licentiousness? Because we cannot save them 
from eternal misery, is it not worth while to save them from present 
misery? Because there is no eternal torment from which to save 
them, shall we not impart to them the knowledge and hope of eter- 
nal life? Unless we can terrify them with preaching hell, shall we 
let them live and die ignorant about heaven? In short, because we 
cannot save them from a place where they shall dishonor God, and 
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be punished by him forever, shall we not save them from dishonor- 
ing his name and from punishment in the present world? Unless 
we have the honor of saving the heathen from everlasting punishment 
in hell, it seems we do not think it worthy of our notice to do them 
any good. I pity the man who can think, and feel, and reason at such 
arate. ‘Che man who would reason, and feel, and think in this way 
about men’s bodily happiness, I venture to say ought to be, and would 
be, counted without natural affection in civilized society. Supposing 
the happiness of heaven and the torment of hell out of the question, 
and that the heathen wo%sa were as ignorant of science, agriculture 
and the arts of life, as they are of spiritual things, how ought we to 
think, and feel, and.reason on this subject? Deists and Atheists in this 
case would put Christians to the blush, if they would do them no ser- 
vice, because they had no hell torments to save them from. 

4th, My views of hell so far from abating Christian zeal, only gives 
itaright direction. It is, says the apostle, “ good to be zealously af- 
fected always in a good thing,” Gal. iv. 17. If God has not prepared 
an eternal hell for the heathen, or any one else, that zeal though good, 
has a wrong direction, which is spent in attempting to save them from 
a punishment. Let this zeal be turned into the channel of saving 
them from ignorance, superstition and wickedness, and from all the 
temporal misery that it entails, and we think it is in the same chan- 
nel in which the zeal of the apostles flowed. They, as missionaries, 
went forth to turn men from idols to serve the living God; but not 
one of them intimated to the heathen, or any one else, that their work 
was to save men from hell. The zeal manifested in the present day in 
behalfofthe heathen is highly to be commended, and nothing prevents 
its being more generally approved, but the object towards which it is di- 
rected. It is zeal, but we think it is not according ta the knowledge of 
scripture, in its being spent in attempting to save men from hell. If 
an intelligent heathen were to ask a modern missionary, after hearing 
him preach hell torments, the following questions, what could he an- 
swer'—Do you profess to take the apostles, the first missionaries to 
the heathen, asa pattern in your preaching and conduct? To this the 
missionary would without doubt reply in the affirmative. Give me 
leave, says he, then, toask you, what heathen nation they ever went 
to and preached as you do to us, that they came to save them from a 
place called hell? ‘To what sermon of theirs can you refer us, in 
which they even so much as mentioned the word hell, which is so often 
upon your lips ?— Were I this missionary, such questions would non- 
plus me. What answers he would give to these, and many more 
questiens which might be put to him, about his taking the apostles as 
his pattern in preaching and conduct, I am unable to devise. 

But let a missionary, fired with zeal for God’s glory and the good of 
men, ve forth and preach, that his object is not to save the heathen 
from hell, but from the evils that I have named, the conduct of the 
apostles would fairly support him, and afford him abundance to reply. 
I may add, he could appeal to facts as the apostles did, and convince 
‘hem of their idolatry. But to what could any missionary appeal, 
3U 
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showing that those persons were all exposed to endless torments in 
hell? Not to his Bible, a book they know nothing about? Not to any 
thing he could point them to as an object of sight, feeling, or hearing. 
He could indeed refer them back to the old heathen fables about hell, 
from which source Dr. Campbell thinks the Jews derived this notion. 
But we are rather inclined to think, so far as our knowledge of present 
heathenism goes, that the heathen have forgotten the ancient fables 
about hell, and are obliged to Christians to revive this ancient doctrine 
of their fathers among them. 

5th, Let us see which of the two doctrinf accords best with the 
wishes, and feelings and prayers of every good man. All willallow, 
that no good man wishes any of the human race to be eternally misera- 
ble. On the contrary, his heart’s desire is, that all may be saved. We 
would think that man a bad man, if not ademon in human likeness, who 
could wish the contrary. Besides ; it will not be denied, that nothing 
could be more grateful to a Christian’s feelings than to be sure, that all 
mankind shall be finally happy in holiness and the enjoyment of God. 
Whatever happiness he enjoys from the truth of the gospel, and the 
hope of future blessedness, as to himself, it isa very great drawback on 
it, the consideration that so many of his fellow creatures are to be the 
subjects of endless misery. ‘This throws a gloom over all his enjoy- 
ments, which if removed, would be as life from the dead to him. 
What a good man wishes, and which is agreeable to his best feelings, 
for this he prays. Accordingly it is common with all Christians to 
pray for the salvation of all men ; and we believe, that they do this often 
with holy and ardent desires for itsaccomplishment. But, is there not 
a contradiction between their wishes, feelings, and prayers, and their 
professed creed. Ifthey are confident all will never be saved, but only 
a small number elected to everlasting happiness, why pray for the sal- 
vation of all men! Their prayers ought to be qualified and restricted 


tothe elect. And we see not, why they ought not to pray for the eter- 
nal misery ofall the rest, seeing that itis the will, yea, the eternal de- 
cree of God that they should be forever miserable. 


All we request here, is, that every Christian would impartially 
and seriously examine, if my views may not be true, which are so much 
in unison with his wishes, his best feelings, and his prayers, when in 
the most solemn intercourse with his God. These things bespeak 
his attention to this subject, and caution him against rejecting it, with- 
out a candid and prayerful examination. If I am in an error, it is 
strange that this error should have such a place in the desires, and 
feelings, and prayers of all Christians. 

6th, How does my views and the opposite affect the future eternal 
condition of men? According to my views, not one of the human 
race is to be punished forever in hell or Gehenna. This, if true, is 
certainly a pleasing thought, amidst all the guilt and wo in our 
world. But how does the contrary represent this? That a certain 
elect number, no better than others, are to be received into heaven 
to enjoy its happiness forever. All the rest of the human race are 
to be banished to hell fire, to endure its torments forever. The hus- 
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oand, the parent, the brother, the sister, shall look down from heaven 
on their relations in hell, and so far from having any pity at seeing 
them in such unspeakable and eternal torment, the very sight shall 
increase and enhance their happiness. Such are the ideas entertain- 
ed by those whose views are opposite to mine. Now give me leave 
to ask, and let conscience speak, which of these two views is likely 
to be the truth. Unless every thing like Christian feeling is banish- 
ed from the inhabitants of heaven, can such adoctrine be true? Yea, 
I ask, if Christian feelings are known in this place, is it possible, that 
the happiness of the place could be enjoyed, while it is known, that 
a single individual of God’s creatures was to be eternally miserable? 
If this be true, then, a believer does not better his situation, as to 
Christian feeling, by going to heaven. I once saw the idea highly 
extolled in an account of missionary proceedings—“ that a Christian 
could not feel perfectly happy so long as he knew that there was a 
single individual of the human race without the knowledge and be- 
lief of the Gospel.” This is like a Christian, even in this world. 
Heaven is then a change for the worse ; for the eternal torment of 
innumerable beings in hell, is to afford an increase of joy to the inha- 
bitants of heaven! For my own part, I must say, that with such 
feelings, I could not be happy in heaven: and I must add, that if such 
are to be the feelings of the inhabitants, I do not desire to be among 
them. Dreadful as this idea is, I must add, that with my present 
feelings, I should be happier in hell. If my views, and feelings, and 
reasonings on this subject are wrong, I hold myself in readiness to be 


corrected by an appeal to the scriptures, by any person in the universe 
of God. 


(CONTINUED FROM PAGE 86.) 

The scriptures abundantly prove, that the whole human family 
remained in darkness, until John; but since that time, the kingdom 
of God is preached, and every man presseth into it. The long and 
gloomy night of moral darkness was then brought to a close; then, 
and not until then, was that prediction fulfilled, which we find re- 
corded in the 40th chapter of the Prophecy of Isaiah—The wings of 
the morning were spread from pole to pole; and the voice of one 
cried in the wilderness, “ prepare the ways of the Lord.” Of him 
it was said, that he should go before the face of the Lord, to prepare 
his way; to give knowledge of salvation unto his people, by the re- 
mission of their'sins, through the tender mercy of our God; where- 
by the day-spring from on high hath visited us, to give light to them 
that sit in darkness, and in the shadow of death, to guide out feet 
into the way of peace, Luke i. 76,77, 78, 79. This was a morning 
without clouds, on which the heavens were prepared to receive the 
King of Day, who soon followed this bright and morning star, that 
shone high in the firmament of heaven. Then was fulftlled the 
prophecy of Malachi, iv. 2, * But unto you that fear my name shall 
the sun of righteousness arise with healing in his wings; and ye 
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shall go forth, and grow up as calves of the stall.” This sun came 
from the chamber of the east, and rejoiced, as a strong man to run 
arace. This is called “the true light, which lighteth every man 
that cometh into the world,” Jobn i. 9. Where are the dark shadows 
of the Lord, when compared with the Saviour?) Where is the literal 
sun, which rises and spreads his wings from pole to pole, and broods 
over all things here below, when compared with that sun which is 
brighter than ten thousand, whose light is more luminous, more 
penetrating, than the vivid rays of forked lightnings, flashing through 
the vaulted sky ? 

The fourth day from the morning of creation had arrived, before 
God said, Let there be light in the firmament.of heaven, to divide 
the day from the night. ‘This was a shadow of good things to come, 
which was fulfilled when Jesus Christ was made of a woman, made 
under the law, to redeem them that were under the law, Gal. iv. 4, 5 
Reader, here I would have you observe, that Christ was made under 
the law, to redeem those that were under the law, and nomore. We 
are told that the law made nothing perfect, but the bringing in of a 
better hope did; by which we draw nigh unto God, Heb. vii. 19. 
The love of Christ constrained the Apostle to say, “ we thus judge, 
that if one died for all, then were all dead,” 2 Cor. v. 14. If any of 
the human family had passed beyond the death here alluded to, why 
did Christ die for them? Ifthey had obtained to those mansions 
of cloudless day, what more could they want! Surely the whole 
need not a physician, but they that are sick. But when we were 
yet without strength, in due time Christ died for the ungodly, and 
‘“ God commendeth his love towards us, in that, while we were yet 
sinners, Christ died for us,’”? Rom. v. 6, 8. Where were the ungod- 
ly for whom Christ died, when he died for them? Had any who 
were sinners entered within the vail, whither the forerunner is for 
us entered, now to appear in the presence of God forus? Why does 
the Apostle call Jesus the forerunner? See Heb. vi. 19,25. Why 
did the holy spirit signify, that the way into the holiest of all, was 
not yet made manifest, while the first tabernacle was yet standing? 
Heb. ix. 8. Why did the Prophet Isaiah predict, “ An highway shall 
be there, and a way, and it shall be called, The way of Holiness,” &c. 
if the way into heaven itself was made manifest before Christ suffer- 
ed, the just for the unjust, that he ‘might bring us to God? . Did 
Christ come to do the will of God? and did he take away the first, 
that he might establish the second? If this is admitted, then it must 
also be admitted, that by this will we are sanctified through the 
offering of the body of Jesus Christ, once for all; for by one offer- 
ing, he hath perfected forever them that are sanctified, Heb. x. 9, 14, 
Nor yet that he should offer himself often, as the high priest enter- 
ed into the holy place every year with the blood of others, (for then 
must he often have suffered since the foundation of the world ;) but 
now once in the end of the world hath he appeared to put away sin 
by the sacrifice of himself, Heb. ix. 25, 26. 

If the objector is not satisfied with the above doctrine, it is hoped 
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that he may come to a conclusion, whether Christ died for sinners 
before the foundation of the world, or at the time spoken of by the 
Apostle. If it should be said, that Christ was slain from the foun- 
dation of the world, and that, on that account, all those who are 
called perfect, or holy men of old, went to a heaven of spotless puri- 
ty when they died, then, I ask, why is it written, “ Behold, be putteth 
no trust in his saints; yea, the heavens are not clean in his sight :’’ 
Job, xv. 15. Behold, I create new heavens, and a new earth; and 
the former ones shall not be remembered, neither shall they come 
into mind any more,” Isa. Ixv. 17. 

Those who are of opinion, that Enoch and others outstript their 
Lord, and got to heaven first, are repeatedly telling the world, that 
we believe that the old world, the inhabitants of Sodom, and the host 
of Pharoah, were destroyed on account of their sins; and that their 
destruction was only the means of removing them instantly to 
heaven, when we believe no such thing; nor can we believe such 
absurdities, so long as we believe the fact declared by Paul, Rom. 
viii. 22, “ For we know that the whole creation groaneth and travaileth 
in pain together until now.” We believe the whole creation were 
together until the vail of the temple was rent in twain, from the top 
to the bottom; or, in other words, until Christ was raised for our 
justification.. Why, then, do modern divines wish to make our doc- 
trine appear ridiculous, by comparing it with their mistaken views: 
Is it not because they are aware, that if they should admit, that the 
blood of the everlasting covenant may be applied to the benefit of 
those who died before the coming and death of Christ, then the death 
of mortals could not seal their endless doom? If there is ho aitera- 
tion after death, then the whole creation, who lived and died before 
Christ, must groan and travail in pain together, through the waste- 
less ages of eternity. ICONOCLASTES. 

[TO BE CONTINUED. | 
eee 
PROGRESS OF TRUTH. 

To the enlightened believer in the soul saving Gospel of Christ, 
no intelligence can be more interesting and welcome, than that which 
gives the assurance of the spread and influence of religious truth. 
His “soul is sick” at the reports of missionary labours, which, 
though generally entirely futile, are little less than useless, even 
when most successful. Such labours and efforts he esteems the ill- 
judged, but well meant fruits of mistaken zeal; while the correction 
of that zeal, the gift of a sober temperament to the passions, and 
the enlightening and directing of the mind of the christian commu- 
nity, he considers as objects of the highest importance to the human 
race. ‘She moral and intellectual purification, and the rational di- 
rection of the. christian mind, he considers indispensably necessary 
to the successful and useful establishment and promotion of christi- 
anity among the heathen. > 
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The time has fully come, when this desideratum is about to be 
attained. The spirit of the dark ages has been gradually superceded— 
light has diffused its cheering comforts over the regions of mental 
darkness, and truth is resuming its empire over error and miscon- 
ception. ‘The tardy and troubled movements of the spirit of inves- 
tigation, which marked the progress of the early reformers, are now 
assuming a regular and uniform tendency and direction. Obstruc- 
tions have been removed, and the general impulse greatly accelerates 
the work of universal reformation. No one man has perhaps added 
more to the stock of liberal principles, and free inquiry, than Dr. 
Priestly. Not that it is believed, that even his capacious and enlight- 
ened mind embraced every particular worthy of research; but the 
integrity of his heart prompted the manly, open, and candid expres- 
sion of his principles, and the powers of his understanding were 
faithfully exercised, in giving a reason of his hope. His writings 
have aided the inquiring mind in the investigation of truth ; and have 
been extensively useful in the promotion of those general and great 
doctrines of primitive christianity, which in their progress will effec- 
tually triumph over every vestige of apostacy and corruption in the 
Christian church. 

Though not the first, and probably not the greatest of the modern 
English reformers, yet from his time “éeral christianity has made an 
unparalleled progress in England and America. Dr. Buchanan, in 
amount, acknowledges that the Presbyterians and Independents of 
England are Unitarians. No American needs be informed, that the 
same denominations in New England have very generally followed 
their example. But whoever shall compare the works of these Euro- 
pean and American “écrals, will at once perceive, that the doctrine 
of the final restoration of all men to frurity and happiness is an im- 
portant particular in the sentiments of the former; while it will be 
seen, that the latter maintain an incorrigible and fastidious silence on 
that subject. This particular alone distinguishes the doctrinal and 
professional character of Unitartans from Universalists. The first 
propagators of Universalism in America were indeed Trinitarians or 
Sabellians, and their progress, though considerable, was sensibly re- 
tarded by their general maintainance of the peculiar doctrines deno- 
minated orthodox. An almost total reform has taken place on this 
subject; and the consequence has been the unparalleled prosperity 
of the sentiment, and the most astonishing increase of believers in 
the doctrine of universal salvation. Other doctrines have waxed and 
waned,—have spread with rapidity, livid for a moment, on the strength 
of excited passions, and have too often left their subjects in a state of 
the most inflexible apathy, or a prey to the most blasphemous disre- 
spect for all forms of piety, and all religion. But Universalism is a 
religion of intellect ; and its course has been undeviating. The mind 
once imbued with its light—which has confided in the promises of 
God—enjoyed an earnest of their accomplishment, and been blessed 
with the spirit of reconciliation, presses toward the mark, for the 
prize of the high calling of God in Christ Jesus.” Such a mind 
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cannot turn back to the “ weak and beggarly elements”—it knows 
what it believes, and why it believes, and hence no known instance 
has occurred of a well-instructed believer in the final purity of all 
men, turning to the profession of a partial salvation. We do indeed 
occasionally hear, that a Universalist has renounced his principles 
and his profession—the solemn admonitions of a “ voice from the 
grave” are called in requisition to give effect to such representations. 
But, on investigation, such reports are found to be either destitute 
of truth, or the result of ignorance, policy, or misconception. In- 
vestigation is the foster-mother of this precious doctrine, which holds 
its empire in the mind that receives the “truth in the love of it ;” 
and although its progress was in the commencement slow, and the 
number of its professors few, yet a single generation has witnessed 
the renewed accomplishment of the testimony that “ believers were 
multiplied—greatly, and a great company of the priests were obedi- 


ent unto the faith.” The first public preacher of the doctrine of 


universal salvation in America, was a convert from the Methodists. 
The names of Chauncey, and Huntington, whose works are intimate- 
ly connected with the history of Universalism, are also enrolled 
among the Presbyterians and Congregationalists. ‘The Baptists have 
given us a Winchester, with a host of others, who yet live to testify 
the “grace of God that bringeth salvation to all men.””?, Thus where, 
SAfty-five years since, but a solitary individual, lige Paul at Athens, 
announced the inalienable paternity of God, hundreds are now preach- 
ing peace and reconciliation to both Jew and Greek. Where only 
a few despised individuals dared to avow the honest and undisguised 
sentiments of their hearts, thousands now, without reproach, make 
their vows, and dedicate their offerings to the Living God.—And 
where divine worship was tendered to the “ God and Father of the 
spirits of all flesh,” in the humble mansion of some kindred believer, 
or the towering and shady grove, temples have been erected and conse- 
crated to the ** God of the whole earth.” 





Attempts to Convert the Natives of the East to Christianity. 


Thirty years have already elapsed, since Protestant missionaries 
have been numerous throughout India. During that interval, they 
have circulated in the country upwards of a million of bibles; and 
after thirty years uninterrupted labour, they reckon, according to 
the acknowledgment of their own advocate, only 1000 proselytes ! 
And even these are mere abortions, the greater part of which perish 
by apostacy. About two years before my departure from India, the 
Protestant missionaries of Serampore found themselves under the 
necessity of discharging from their service all their new converts, 
whom they had employed in their printing-house. These new Chris- 
tians, having lost their caste by embracing Christianity, and finding 
themselves destitute, presented a memorial to Dr. Middleton, the 
Bishop of Calcutta, explaining to him, that when the missionaries 
induced them to become Christians, they had promised to supply 
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them with the means of existence.—The missionaries alleged, in 
their justification, that they had been compelled to act in this man- 
ner, because these wretches, after their conversion to Christianity, 
had become so vicious, and especially so intemperate, that they fear- 
ed lest the sight of the daily and scandalous excesses committed by 
them should pervert the whole of their pagan workmen. 

Oriental Herald. 








FOR THE UNIVERSALIST, 

Mr. Eprror,—Having noticed a piece in your last, upon Church and State, 
{ am inclined to think a few thoughts upon the same subject may find a place 
in your next, though from a native of Connecticut. 

Church and State together blended 

Make an appearance very splendid, 

Like mystery Babylon the great, 
Magnificently cloth’d in state, 

Or like an apochalyptic harlot, 

Deck’d in gold and cloth’d in scarlet. 

At Hartford has been seen at ’lection 

The likeness shown in great perfection, 
When their procession did appear 

With all the clergy in the rear; 

Who, while the music play’d, did lag on 
As draws along his tail the dragon; 

While numerous guards, in armour bright, 
Well disciplin’d and taught to fight, 
Attend the process on the road, ; 

From Court-house to the House of God; 
Where priests and statesmen take their places, 
And put on sanctimonious faces, 

And !end a while a list’ning ear 

‘Yo solemn truths which there they hear 
The service clos’d, and after Amen, 

‘he escort leads them back again. 

‘Thus ends this curious exhibition, 

This heterogeneous composition ; 

This grand support of imposition, 

All which is destin’d to perdition, 

This some have found in Revelation, 

And boldly make the proclamation. Dn, 


NOTICE. 

The believers in the doctrine of Universal Salvation, residing in 
the village of Utica and its vicinity, will meet at the Court-House, 
Monday, November 21, instant, at 6 o’clock P. M. for the purpose 
of forming themselves into a society, according to law, to be deno- 
minated “ The First Universalist Society of Utica, New York.” 











CORRESPONDENTS 
Will hereafter forward their communications to the editor in this 
citv, {postage paid;) and exchange papers should be addressed to 
“ The Universalist.” 
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